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Abstract

This article examines the system of spiritual and moral values of the Uzbek people
and their influence on language culture from socio-philosophical and axiological
perspectives. The study explores the historical formation of national values, their
role in spiritual education, and the mechanisms of their manifestation in language
culture. Language culture is interpreted as a socio-cultural phenomenon that
expresses and transmits values such as respect, modesty, responsibility for speech,
and norms of communication. The paper substantiates the idea that language
culture serves as an indicator of spiritual maturity and a factor in strengthening
national identity. Particular attention is paid to the interaction between national
values and language culture in the context of globalization.
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Introduction

The system of spiritual and moral values of the Uzbek people is a complex socio-
philosophical phenomenon formed on the basis of centuries-old historical
experience, religious beliefs, traditions, and national worldview. Principles such
as humanism, respect for elders, kindness toward the young, honor and dignity,
modesty, conscience, loyalty, compassion, and tolerance constitute the normative
foundation of national consciousness. These values represent not merely a set of
ethical standards, but a semantic and conceptual system manifested in the unity
of language and thought.

Language culture, as the verbal expression of national spirituality, serves as the
linguistic reflection of these values. Forms of respect in the Uzbek language (the
“siz” form), address units, proverbs and sayings, blessings, and norms of speech
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etiquette have developed in close connection with the spiritual and moral values
of the people. Therefore, language culture is not only a linguistic phenomenon but
also a socio-philosophical category with axiological content.

Folk oral traditions and religious-ethical thought function as semantic sources of
language culture. In proverbs and expressions, responsibility for words, respect,
and sincerity are reinforced as core values. In the context of globalization,
studying the mechanisms of preserving and transmitting national values through
language acquires particular scientific relevance.

The spiritual and moral values of the Uzbek people and language culture develop
in dialectical unity, forming a system that shapes a stable spiritual-linguistic
environment of society through the harmony of conceptual, normative,
communicative, and institutional components.

The conceptual component identifies the axiological hierarchy of spiritual and
moral values and systematizes their semantic and conceptual fields. At this stage,
key notions such as respect, conscience, honor, honesty, tolerance, and loyalty are
analyzed in connection with their expression through linguistic units—Iexical
layers, phraseological units, proverbs and sayings, and formulas of speech
etiquette. As a result, the semantic correspondence between value and language is
scientifically substantiated and interpreted as a unified semantic-cultural system.
The normative component focuses on defining the ethical and normative criteria
of language culture. Literary language norms, speech etiquette, grammatical
expression of respect, address forms, and standards of discursive behavior are
reinterpreted based on values. In this process, language culture becomes not
merely a criterion of linguistic correctness but an indicator of spiritual maturity.
The integration of values into language harmonizes communicative competence
with ethical competence.

The communicative component encompasses the mechanisms through which
values are manifested in real speech practice. At this stage, strategies for forming
cultured speech in family, educational, social, and digital environments are
developed. Through interactive methods, literary text analysis, discursive
exercises, and modeling of national speech patterns, values are internalized by
individuals and consciously expressed through language.

The institutional component includes organizational mechanisms ensuring the
model’s stability. It npemxycmarpues the promotion of spiritual and moral values,
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dissemination of cultured speech models, and implementation of linguistic
monitoring through educational institutions, mass media, cultural centers, and
social platforms. During monitoring, speech etiquette, the quality of the
communicative environment, and the level of language culture are analyzed, and
necessary corrective mechanisms are developed.

The scientific foundation of this model is based on the principles of integrativity,
systematicity, and dynamism. Integrativity ensures the organic unity of values and
language; systematicity guarantees logical coherence between stages; and
dynamism provides adaptability to social changes. As a result, spiritual and moral
values move beyond the level of abstract concepts and become real socio-
normative factors of language culture. Thus, the proposed model appears as a
scientifically grounded and comprehensive mechanism aimed at preserving
national 1dentity, enhancing speech culture, and strengthening the spiritual
stability of society.

One of the notable features of Uzbek language culture is the energetic value of
the word—that is, its degree of influence and moral-spiritual power. Researcher
D. Sattorova explains this characteristic as follows: in Uzbek thinking, a word is
not merely a semantic unit, but a spiritual force endowed with moral energy
capable of influencing social balance. Therefore, subtlety, consideration, and
restraint are regarded as dominant features of Uzbek language culture. This
interpretation allows language culture to be understood in harmony with moral
and spiritual essence, cultural memory, and the aesthetics of communication.
Thus, the ancient system of spiritual and moral values of the Uzbek people plays
a foundational role in the cultural formation of the Uzbek language. Language
becomes the expression, carrier, and transmitter of these values, transforming into
a symbol of national identity, a mirror of society’s spirituality, and a means of
maintaining social harmony. Through language culture, the people reinforce their
moral qualities, spiritual values, and historical memory. In this sense, language
culture represents an axiological process closely connected with the spiritual life
and social consciousness of the nation, continuously undergoing socio-cultural
evolution.

The system of spiritual and moral values of the Uzbek people, formed on the basis
of historical experience, religious belief, traditions, and social norms, constitutes
a complex socio-philosophical structure. It is objectified through language as an
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integral system of national consciousness, historical memory, and ethical norms,
and 1s transmitted from generation to generation. Therefore, this system should be
understood not as a simple collection of values, but as the linguistic expression of
a normative-regulative framework shaped in the process of national self-
awareness.

Language embodies these values in semantic, connotative, and discursive forms.
Concepts such as honor, modesty, respect, honesty, and justice are reflected in the
lexical-semantic layer of the language, address forms, proverbs and sayings, the
grammatical category of respect (the “siz” form), and formulas of blessings and
well-wishes. Consequently, enhancing language culture is directly connected with
strengthening national values at communicative and axiological levels.

The relationship between spiritual and moral values and language is dialectical in
nature: values enrich the content of language, while language conceptualizes and
reinforces them in social consciousness. In the context of globalization and digital
communication, this system 1is undergoing transformation, making the
preservation and development of national values through language an urgent task.
The spiritual and moral values of the Uzbek people and language culture together
form an integrated system expressing the ontological existence and axiological
ideal of the nation. Language is not only the carrier of this system but also the
principal mechanism that shapes and reproduces it.

Uzbek language culture primarily serves as a means of ensuring the dominance of
values such as politeness, respect, tolerance, sincerity, patience, and endurance in
society. Linguist G. Jo‘raeva notes that language culture plays a key role in
shaping the moral ideal of the Uzbek people, reinforcing sacred notions such as
honor, dignity, modesty, and loyalty to one’s word through linguistic structure.
This suggests that language culture is not limited to grammatical and phonetic
correctness, but represents the expressive form of moral and aesthetic norms.
Values formed on religious-spiritual foundations, particularly ethical principles
derived from the Qur’an and Hadith, have deeply influenced Uzbek language
culture. As T. Qarshiboyev observes, language culture is a sign of moral purity;
avoiding inappropriate words and often expressing ideas through metaphor,
symbolism, and allegory demonstrate how moral maturity has become embedded
in linguistic form. Therefore, indirect, balanced, and thoughtful expression is
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often preferred over direct speech in Uzbek language culture, reflecting the moral
worldview of the people in linguistic form.

From a socio-cultural perspective, M. Xudoyberdiyev explains the interrelation
between language culture and values as follows: “For the Uzbek people, a word
is not merely a means of communication, but a symbol of moral responsibility.
Through language, a person reveals his or her place in society, virtues, and
intentions.” Based on this idea, language culture can be interpreted as an
axiological indicator that reflects an individual’s attitude toward social values.
The complex system of honorific forms in the Uzbek language—addressing
others according to gender, age, and social status—demonstrates that the language
is ethically structured and strictly regulated. This indicates that moral norms have
become firmly institutionalized through language. A. Tursunov evaluates this
phenomenon by stating that speaking Uzbek i1s not merely expressing a thought,
but demonstrating human virtue; therefore, language culture represents the
linguistic expression of the people’s moral discipline.

Thus, the system of spiritual and moral values of the Uzbek people serves as the
primary factor shaping the cultural structure of the Uzbek language. Language
functions as the expression, promoter, regulator, and historical memory of these
values. Uzbek language culture is not only a linguistic phenomenon, but also a
symbolic form of the people’s spiritual life, mode of thinking, and aesthetic
orientation. It operates as a cultural-communicative mechanism that ensures
moral order, social harmony, cultural solidarity, and national unity within society.
The spiritual and moral values of the Uzbek people, formed throughout historical
development and reinforced by generational experience, religious and educational
sources, traditions, folklore, and civilizational heritage, constitute a socio-ethical
and aesthetic system. This system determines not only the moral criteria of society
but also the forms of cultural communication manifested through language
culture. Language is the principal carrier, expression, and intergenerational
medium of these values. Consequently, it becomes the source shaping the
semantic, pragmatic, and axiological layers of Uzbek language culture.
Researcher G. Abdurahmonova notes that the moral worldview of the Uzbek
people is primarily manifested in their language. In this context, language is not
merely a tool of expression but a spiritual-philosophical medium reflecting
virtues, faith, justice, honor, and respect embedded in the people’s consciousness.
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According to this perspective, ancient national values have transformed into stable
semantic codes within the language: concepts such as dignity, modesty, patience,
honesty, the power of prayer, filial loyalty, and hospitality are communicatively
realized in cultural forms of expression.

Cultural scholar R. Mahmudova further emphasizes that the forms of speech
etiquette, the complex system of kinship terms, and the multiple variants of
respectful address in Uzbek language culture represent the linguistic reflection of
the people’s moral standards. These linguistic features not only shape grammatical
structure but also articulate the norms that regulate moral and social responsibility
through language. In this way, language becomes a means of stabilizing the ethical
environment of society.

Expressions and proverbs in the Uzbek language carry significant moral weight
as expressive forms of national values. Linguist M. Qosimova defines this
phenomenon by noting that the core layer of Uzbek folk proverbs functions as an
informational system that reinforces ethical norms; through them, language
becomes not only a means of communication but also a powerful instrument of
moral education. Proverbs such as “A kind word is nourishment for the soul,” “A
word is the scale of the heart,” “The tongue can bring trouble upon your head,”
and “An evil tongue is the poison of the heart” have consistently strengthened the
inseparable connection between speech and morality in popular consciousness.
Among the thinkers who emphasized the deep integration of religious-educational
values into language culture is Z. A’zamov. He argues that in Eastern ethical
thought, a word is regarded as a measure of responsibility before God,
attentiveness before society, and honesty before oneself. Therefore, uttering harsh
words, addressing someone disrespectfully, or speaking in an inconsiderate tone
is viewed as a sign of moral decline. This perspective highlights the profound
ethical connotation of Uzbek language culture and demonstrates that it is closely
linked not only to linguistics but also to ethics and cultural studies.

The system of spiritual and moral values of the Uzbek people serves as a semantic,
pragmatic, and axiological foundation for the formation of language culture.
These values are expressed not only through grammatical structures but also
through styles of communication, polite speech forms, address norms,
phraseological units, proverbs, intonation, and connotative nuances. In this sense,
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Uzbek language culture represents a stable linguistic embodiment of the people’s
spiritual world, moral outlook, aesthetic taste, and historical memory.

Formed through centuries of social life, religious teachings, ancient cultural
traditions, and folklore, the spiritual and moral values of the Uzbek people
constitute a civilizational system that encompasses both ethical and aesthetic
standards and is integrally expressed through language. Language functions as the
semantic and axiological carrier of this system, preserving it in cultural memory,
reinterpreting it, and embedding it in social consciousness. Consequently,
language culture becomes a socio-philosophical indicator of the level of moral
worldview and spiritual thinking within society. Values such as respect, tolerance,
dignity, modesty, and patience—rooted in speech aesthetics—have evolved into
internal criteria of communicative behavior in Uzbek language culture.

In analyzing the functioning of values within Uzbek language culture, it is
essential to consider the role of folk pedagogy and folk philosophy. A. Mamatov
explains that language culture represents the manifestation of the people’s ethical
norms, social communication standards, and aesthetic thinking through speech
criteria. This interpretation allows language to be understood not merely as a
communicative tool but as a moral-aesthetic reality with an axiological core.
Values such as friendship, diligence, loyalty, purity, respect for parents and elders,
and care for the young occupy a central place in Uzbek moral consciousness.
These values are clearly reflected in address forms, word choice, and
communication etiquette. Linguist E. To‘xtaev observes that the semantic traces
of national values are deeply embedded in socially and ethically marked
vocabulary, particularly in address forms and communicative styles. This
demonstrates that language possesses not only communicative but also
educational power, reinforcing its role in folk pedagogy.

At the same time, national values are expressed not only through direct speech
forms but also through linguistic aesthetics—beauty of expression, restraint,
deliberateness, and rhythmic-melodic structure. G. Saidova notes that Uzbek
language culture is based on expressing thoughts not only meaningfully but also
beautifully, politely, and respectfully. These qualities represent the linguistic
manifestation of the people’s moral consciousness.

Thus, language culture transmits not only information but also national virtues,
moral ideals, and aesthetic taste. The spiritual and moral values of the Uzbek
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people live not only in social life but also within the linguistic environment.
Language activates, reflects, and transmits these values to new generations.
Through its aesthetic and ethnic components, values are preserved, renewed, and
contextualized. Therefore, Uzbek language culture can be regarded as the living
expression of the people’s moral memory, in which humanity, attentiveness,
communicative ethics, spiritual stability, and social harmony form the semantic
core. In this way, the moral heritage of the Uzbek people is transformed into the
cultural foundation of society through language.

The spiritual and moral values of the Uzbek people have been formed over
millennia and firmly embedded in the collective consciousness, functioning as
normative principles in social interaction and constituting a complex civilizational
system. These values regulate ethical relations between the individual and society,
shape the spiritual climate, and guide social consciousness. As a semantic,
pragmatic, and ethnolinguistic factor, this value system has left a profound imprint
on the cultural formation of the Uzbek language. Language, in turn, serves as the
symbolic and normative carrier of these values, functioning not only as a
communicative medium but also as a moral and educational instrument.
Attempting to interpret the cultural and philosophical essence of the Uzbek
language within the framework of values, S. Abduazizov observes that language
culture reflects the moral thinking, ethical system, and aesthetic views of the
people through linguistic means. For this reason, forms of address,
communication etiquette, politeness, and deliberation occupy a prominent place
in Uzbek speech. This definition demonstrates that language culture is not merely
linguistic competence but a mode of expressing the system of spiritual and moral
values. National language culture embodies the historical heritage, religious
foundations, ethical norms, and standards of communicative conduct between the
individual and society. Such cultural codes manifest semantically in word choice,
forms of address, dialogic style, exclamatory expressions, and speech intonation.
Linguist N. Norqulova emphasizes that the values of the Uzbek people are the
fruit of national thinking, while language is their shaped expression. Speech
etiquette, composure in discourse, and gentleness in communicative tone
constitute the linguistic foundation of national morality. Thus, the moral value
system of the people is reinforced through linguistic means actively functioning
in social practice. Concepts such as respect, dignity, modesty, conscience, and
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honesty occupy a central semantic position in Uzbek and define the ethical
semiosphere of its language culture. M. Rajabov, offering a philosophical
interpretation, notes that Uzbek language culture is the language of moral
elevation through which the level of culture, communicative refinement, and
internal discipline in society are assessed. This approach substantiates the
continuous interaction between language culture and spiritual values.

Value forms within language culture are deeply rooted in folklore. In proverbs,
sayings, aphorisms, and lyrical genres, language becomes not merely a vehicle of
information but a semantic layer preserving moral and spiritual norms. Proverbs
such as “Do not rush when you speak,” “Every word has its place,” and “A gentle
tongue reflects a gentle heart” demonstrate the inseparable unity of language and
morality in popular consciousness. R. Ortiqov explains that the semantic structure
of Uzbek proverbs encodes the people’s moral ideal, functioning as linguistic
forms of ethical rules and maintaining constant oversight of language culture.
Thus, spiritual and moral values live dynamically within language culture, while
language transforms into an educational, ideological, and civilizational
instrument. In this sense, language culture represents the oral-cultural
embodiment of the people’s moral and spiritual identity, ensuring the harmonious
continuity of historical and ethical memory over time.

The spiritual and moral value system of the Uzbek people serves as one of the
fundamental cultural and intellectual foundations of personal, social, and national
development. Shaped over centuries through historical heritage, religious and
educational teachings, traditions, beliefs, and folklore, this system not only
regulates social order but also shapes national identity, cultural norms, and
aesthetic consciousness through language. By its nature, language acts as the
symbolic carrier of these values and as a socio-philosophical instrument that
forms moral awareness and communicative culture. The refined ethics of speech,
the diversity of address forms, and the aesthetic expressiveness of metaphor and
allusion in Uzbek reflect the linguistic embodiment of moral norms.

According to linguist and ethnolinguist A. Madvaliyev, the Uzbek language is not
merely a linguistic system but a textual form of the people’s moral and aesthetic
thinking, within which values are encoded, nurtured, and preserved. The influence
of national values on language culture is especially evident in oral speech—
through proverbs, aphorisms, etiquette expressions, and address forms that

276 |Page



EduVision: Journal of Innovations in Pedagogy and

1/ Educational Advancements
Volume 2, Issue 2, February 2026
BRIGHT MIND brightmindpublishing.com

PUBLISHING

ISSN (E): 3061-6972
Licensed under CC BY 4.0 a Creative Commons Attribution 4.0 International License.

actively transmit moral standards. N. Barlas notes that the widespread use of
respectful address terms such as “aka” (elder brother), “opa” (elder sister),
“buvijon” (grandmother), “domla” (teacher), and “ustoz” (mentor) reflects stable
elements of the nation’s moral position embedded in language. Such speech
patterns not only enrich linguistic aesthetics but also reinforce moral
responsibility in social relations.

Uzbek language culture is largely shaped by semantically charged units bearing
ethical connotations. Words such as “respect,” “dignity,” “patience,” “honesty,”
“modesty,” and “loyalty to one’s word” constitute the ethical core of the Uzbek
lexicon. Philologist Z. Turaeva explains that in Uzbek language culture, values
are not only expressed through language but also function as aesthetic
requirements embedded in linguistic norms. In this sense, language becomes the
linguistic form of moral culture. It remains a universal medium for preserving,
renewing, and transmitting ethical values into social consciousness.

The reflection of religious and moral values in language deserves particular
attention. These values are actualized in Uzbek through prayers, sacred
expressions, ethical proverbs, and intonational patterns in everyday speech.
Researcher R. Hakimov emphasizes that Uzbek language culture has been
nourished by Islamic moral thought; thus, etiquette in greeting, praying,
apologizing, and forgiving has become deeply rooted in linguistic practice.
Consequently, language culture should not be seen merely as a set of verbal skills
but as a product of religious and moral consciousness.

In conclusion, the spiritual and moral value system of the Uzbek people provides
the semantic and ideological foundation for the cultural formation of the Uzbek
language. Language serves as the preserver, promoter, and integrator of these
values within the cultural environment. Therefore, the essence of language culture
must be interpreted not only as a communicative practice but also as an
axiological and civilizational phenomenon. The moral world of the Uzbek
people—grounded in dignity, respect, and social responsibility—finds its
linguistic expression as a key indicator of cultural maturity.

The system of spiritual and moral values of the Uzbek people constitutes a
spiritual-normative foundation historically formed and steadily preserved in
social consciousness, encoded within cultural memory. The values embedded in
this system—such as attentiveness, honesty, dignity, patience, forgiveness,
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generosity, modesty, respect, and consideration—regulate ethical relations
between the individual and society. Language serves as the form of expression of
these values, their coded cultural transformation, their continuity within social
consciousness, and their practical manifestation. Language culture, in turn,
emerges as a civilizational phenomenon that implements these values in real
speech practice at aesthetic, semantic, and pragmatic levels. This process is a
direct product of the Uzbek people’s moral virtues, cultural traditions, and
historical-religious consciousness.

Analyzing the educational power of language in popular consciousness, A.
Shoniyozova notes that the pedagogical potential of language is directly
connected with the moral heritage of the people. Through values such as
attentiveness, politeness, fidelity to one’s word, truthfulness, and composure,
Uzbek language culture ensures social ethical order. Thus, every communicative
unit in the national language functions as a moral signal, a spiritual criterion, and
a cultural referent. In this sense, language culture transcends being merely an
object of linguistics and becomes a speech-based construction of moral thinking.
The deep influence of values on language culture is also evident in speech
etiquette, expressive norms, forms of address, and the adaptation of speech to
social contexts. Z. Rasulova explains that forms of communication in Uzbek are
structured according to a system of ethical norms; strategies of address selected
according to age, gender, and social status serve as linguistic reflections of
national values. Terms denoting social status—such as domla (teacher), ustoz
(mentor), ota-bobo (father-ancestor), xola (aunt), and opa-singil (elder-younger
sister}—along with corresponding intonational patterns, reinforce the social-
ethical function of language and testify to the harmony between national moral
thinking and linguistic expression.

Spiritual values are continuously expressed through phraseological units deeply
embedded in the language. As B. Hayitova observes, in Uzbek, values manifest
themselves semantically and expressively through idiomatic expressions such as
“A kind word is nourishment for the soul,” “A word is sharper than an arrow once
released,” “A word restores trust,” and “A considerate person does not forget
dignity.” Such expressions have cultivated a moral approach toward language in
popular consciousness, encouraging the perception of speech as a form of social
responsibility.
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The interconnection between language and values is also reflected in evaluative
lexical units formed within collective consciousness. Words and expressions such
well-mannered,” “kept his word,” “humanity,” and “if the

99 ¢¢ 29 ¢¢

modest,
intention is pure, the path opens” demonstrate that moral values are not external

as “honest,

to language but are actualized within it. M. Nurmatov characterizes this
phenomenon as the harmony of speech ethics and values, noting that language
culture is connected with moral consciousness not only semantically but also
through mental, emotional, and belief-based foundations. Therefore, language
culture may be interpreted as the oral model—or oral constitution—of a people’s
moral order. The spiritual and moral value system of the Uzbek people directly
determines the semantic, aesthetic, ethical, and social components of language
culture. Language encodes these values, preserves them in culture, standardizes
them, and transmits them to successive generations. In this sense, Uzbek language
culture represents the ethical genetics, cultural identity, and social harmony of the
nation.

More broadly, the spiritual and moral value system of the Uzbek people is a set of
fundamental moral-psychological principles formed in historical consciousness
that determine ethical balance, spiritual stability, and social order. Deeply
embedded in collective thinking, these values find their primary medium of
expression in language. Language has become the cultural instrument for
preserving, promoting, and transmitting these values across generations. The
aesthetic refinement of Uzbek speech, its simplicity of expression, benevolent
intonation, and subtle communicative etiquette are directly aligned with national
ethical standards. For this reason, language culture and spiritual-moral values
function as two interrelated and constantly interacting principles.

Understanding this relationship requires revealing the civilizational role of the
national language. As H. Yo‘ldoshev states, spirituality and moral values are
internalized into society through the national language; the language of every
people reflects the virtues residing in its heart. This view elevates the function of
language from a purely communicative tool to an axiological phenomenon.
Language culture, accordingly, is the system through which values are shaped,
standardized, and aesthetically presented in speech, ensuring their continued
vitality within society.
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The formation of Uzbek language culture has been grounded in customs, rituals,
folklore, and Islamic ethical teachings. Through these sources, values have been
transformed into stable semantic units, enduring ethical norms, and a coherent
cultural discourse within the language. As A. Qodirov notes, language represents
the social affirmation of moral norms; the moral views of the Uzbek people, their
deliberation in social relations, dignity, and consideration have become codified
as standards of speech etiquette. This perspective demonstrates that stable values
embedded in collective thinking constitute the foundation of language culture.
Moreover, spiritual values are reflected not only in the lexical and stylistic layers
of language but also in its pragmatic dimension. Forms of greeting, apologizing,
offering blessings, expressing gratitude, and addressing others transform moral
ideals into practical communicative actions. According to A. G‘aniyeva, moral
values in Uzbek language culture are expressed not only through content but also
through tone, intonation, pauses, and even silence, reflecting a responsible attitude
toward speech.

The linguistic embodiment of spiritual and moral values is especially evident in
proverbs. Expressions such as “A word is heavier than an action,” “One without
a tongue has no heart,” “Think deeply before you speak,” and “The tongue can
open hearts or wound them” reveal not only the axiological features of Uzbek
language culture but also the linguistic reflection of moral discipline. N. Yoqubov
emphasizes that in popular consciousness, speech functions not merely as
communication but as instruction, moral guidance, and even spiritual diagnosis.
Thus, Uzbek language culture fulfills ethical and pedagogical functions
simultaneously.

The spiritual and moral value system of the Uzbek people, shaped through
historical development, represents a complex, multi-layered socio-cultural
phenomenon encompassing social experience, belief systems, customs, and
worldview principles. It may be defined as a normative-ethical, aesthetic, and
faith-based complex formed on the basis of national consciousness and historical
memory, regulating social behavior, ensuring intergenerational continuity, and
strengthening spiritual stability. Such an approach views this system not merely
as a collection of traditions but as an ontological and axiological platform that
shapes national identity and structures social consciousness.

280 |Page



EduVision: Journal of Innovations in Pedagogy and

1/ Educational Advancements
Volume 2, Issue 2, February 2026
BRIGHT MIND brightmindpublishing.com

PUBLISHING

ISSN (E): 3061-6972
Licensed under CC BY 4.0 a Creative Commons Attribution 4.0 International License.

From an ontological perspective, Uzbek moral values have emerged in direct
connection with social existence—historical conditions, economic activities,
religious beliefs, and communal lifestyles. The institution of the mahalla
strengthened values of mutual assistance, collectivism, neighborly responsibility,
and consideration. Agricultural and craft-based ways of life elevated honesty,
diligence, and patience to central ethical principles. Islamic ethical teachings
provided a spiritual foundation, elevating faith, gratitude, piety, justice, and
compassion as guiding norms of moral life. In this sense, the value system reflects
the historical mode of national existence and social consciousness.

From an axiological standpoint, the system establishes criteria for social
evaluation, defining normative boundaries through oppositions such as good and
evil, justice and injustice, honor and disgrace, modesty and shamelessness.
Central within this framework is the ideal of the “perfect person,” harmonizing
personal and collective interests, responsibility toward family and society, respect
for elders, kindness toward youth, patriotism, and loyalty. This ideal functions as
a moral model shaping the motivational structure of individuals in the educational
process.

Gnoseologically, the system structures national thinking and worldview.
Perception and evaluation of reality occur within an ethical matrix; for example,
honesty influences not only moral conduct but also epistemic reliability and
truthfulness. Thus, spiritual and moral values shape paradigms of thought, not
merely behavioral norms.

Structurally, the value system consists of interrelated components: traditional-
cultural values (customs, rituals, family institutions), religious-ethical values
(faith, piety, gratitude, patience), social-ethical values (justice, compassion,
collectivism), and national-cultural values (respect for the mother tongue,
historical memory, loyalty to heritage). These components interact dialectically;
weakening one may affect the stability of others, requiring a holistic
understanding of the system.

Functionally, the system forms the foundation of spiritual education, integrating
youth into social life, strengthening national identity, and ensuring social
harmony. Through internalization of values, individuals develop self-regulation
based on internal moral conviction rather than external control.
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In contemporary globalization, this system undergoes dynamic transformation.
Expanding information spaces and cultural interaction influence value
hierarchies; however, this process reflects adaptation rather than disappearance.
Core principles—spiritual purity, collectivism, national identity, and patriotism—
remain preserved through historical continuity. Therefore, the value system
should be interpreted as an evolving, open social structure rather than a static
entity.

In conclusion, the spiritual and moral value system of the Uzbek people is a
complex, multi-layered, and dynamic socio-cultural structure embodying
historical memory, social experience, and moral ideals. Its scholarly analysis
provides a theoretical foundation for understanding national development and
educating future generations in spiritual maturity. Furthermore, these values are
not external to language but constitute a constant semantic flow forming the basis
of language culture. Language serves as the mechanism through which values are
internalized, preserved, and renewed in social consciousness. In this sense, Uzbek
language culture becomes a speech-based metaphor of the nation’s ethical
aspirations, aesthetic values, and social ideals.

References:

1. Abduazizov S. Til madaniyati va axloqiy tafakkur asoslari. — Toshkent: Fan,
2018.

2.  Abdurahmonova G°. Til va ijtimoiy qadriyatlar. — Toshkent: O‘zMU
nashriyoti, 2019.

3. Azamov Z. Sharqona axloq va til madaniyati. — Toshkent: Ma’naviyat, 2017.

4. G‘aniyeva A. Nutq madaniyati va pragmatik tahlil masalalari. — Toshkent:
Tafakkur, 2020.

5. Jo‘raeva G. O‘zbek til madaniyatining aksiologik asoslari. — Samarqand:
SamDU nashriyoti, 2021.

6. Madvaliyev A. O‘zbek tili va etnolingvistik tadqiqotlar. — Toshkent:
O‘zbekiston, 2016.

7.  Mahmudova R. Til madaniyati va milliy qadriyatlar tizimi. — Buxoro:
BuxDU, 2022.

8. Mamatov A. Til va xalq ma’naviyati. — Toshkent: Yangi asr avlodi, 2015.

282 |Page



EduVision: Journal of Innovations in Pedagogy and

i’/ Educational Advancements
Volume 2, Issue 2, February 2026
BRIGHT MIND brightmindpublishing.com

PUBLISHING

ISSN (E): 3061-6972
Licensed under CC BY 4.0 a Creative Commons Attribution 4.0 International License.

9. Nurmatov M. Nutq etikasi va qadriyatlar uyg‘unligi. — Toshkent:
Akademnashr, 2020.

10. Qodirov A. Til va axloqiy me’yorlar. — Toshkent: Sharq, 2014.

11. Qosimova M. O‘zbek xalq maqollarining lingvistik xususiyatlari. —
Toshkent: Fan va texnologiya, 2018.

12. Rasulova Z. O‘zbek nutq madaniyatida murojaat shakllari. — Toshkent:
Universitet, 2021.

13. Sattorova D. Tilning energetik xususiyatlari va ijtimoiy ta’siri. — Toshkent:
Ma’rifat, 2019.

14. Shoniyozova A. Tilning tarbiyaviy salohiyati. — Toshkent: Tafakkur ganoti,
2017.

15. Yo‘qubov N. Til madaniyati va xalq pedagogikasi. — Toshkent: O‘qituvchi,
2016.

16. Yo‘ldoshev H. Ma’naviyat va milliy til taragqiyoti. — Toshkent: Ma’naviyat,
2018.

17. Turaeva Z. Til va axloqiy-estetik qadriyatlar. — Toshkent: Akademiya, 2021.

18. Rajabov M. O‘zbek til madaniyatining falsafiy talqini. — Toshkent: O°‘zFA,
2022.

283 |Page



